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The Trinity

Introduction

Because the worttinity is never found in the Bible some wonder about twaethis is a biblical doctrine
or not, but the absence of a term used to deseriiectrine does not necessarily mean the termtibibtical. The
issue is, does the term accurately reflect whaStripture teaches? In reality, due to the incomgmsible nature of
the truth this term reflects, some believe it igamr word to describe exactly what the Bible teache about this
truth concerning God. When anyone studies a declitie this, reads about it in a theology bookinoan article like
this one, it may appear that the writer is saylihtgre are the doctrines we believe, and this istwioan must be-
lieve, so believe them!” But as Ryrie points ouf,that's the case it is only because you are logkit the results of
someone’s study, not the procésiiat led to their position on a particular doagtin

The goal is to investigate the facts of Scriptwese can see from the process of investigatiosepted in
this study just what the Bible teaches us about GBod exists. Historically, the church has belietlet He exists in
Holy Trinity or Triunity. The tri-personality of Gbis exclusively a Christian doctrine and a truttSoripture. It is
this doctrine that will be investigated in whatléo¥s. Our purpose, then, is to demonstrate thatddwrine of the
trinity (triunity) of the Godhead is another bildiaevelation that teaches us more about the nafu@®d orhow He
exists The Bible teaches us that God not only exist psrsonal Spirit being, but that He does so iryHoinity.

The Nature
of this Revelation About God

Before we investigate the facts of Scripture, | w@nbegin by pointing out that this is a doctrimeyond
the scope of man’s finite mind. It lies outside thalm of natural reason or human logic. The lateMialter Martin
points out:

No man can fully explain the Trinity, though in eyege scholars have propounded theories and
advanced hypotheses to explore this mysteriousdaitteaching. But despite the worthy efforts of
these scholars, the Trinity is still largely incamipensible to the mind of man.

Perhaps the chief reason for this is that the fiyrisi a-logical, or beyond logic. It, thereforenea
not be made subject to human reason or logic. Becaiithis, opponents of the doctrine argue that
the idea of the Trinity must be rejected as unteEna®uch thinking, however, makes man’s cor-
rupted human reason the sole criterion for detangithe truth of divine revelation.

So what's the issue that faces us? The ultimateiss always is, does the biblical evidence suppert
doctrine of the Trinity or tri-personality of Godfbiblical evidence supports it, we can know ittige. Compre-
hending it is another matter. John Wesley saidifme a worm that can comprehend a man, and tixdhdhow

you a man that can comprehend the triune God.”
We should not be bothered by this fact. Why? Bee&ksd’'s Word tells us that we should expect Higrev

lation, the revelation of an infinite, omniscieatl-wise Creator, to contain anfinite depththat corresponds to His
infinite mind In Isaiah, God tells us about this and says:

“For My thoughts are not your thoughts, Neither poeir ways My ways,” declares the LORD.
“For asthe heavens are higher than the earth, So are Mg higher than your ways, And My
thoughts than your thoughts” (Isaiah 55:8-9).

Kenneth Boa has an excellent word here concerhimgdncept of God’s thoughts being higher than:ours

! Charles C. RyrieA Survey of Bible DoctrineMoody Press, Chicago, 1972, p. 29.
2 Walter Martin,Essential ChristianityVision House, Santa Anna, 1975, p. 21
3 Encyclopedia of 7700 lllustrationdssurance Publishers, p. 504.
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It follows from all this that we cannot and shoulot expect to understand the Bible exhaustively.
If we could, the Bible would not be divine but lied to human intelligence. A very important idea
comes out of this, something over which many nonigiians and even Christians stumifince
the Bible is an infinite revelation, it often brimthe reader beyond the limit of his intelligence

As simple as the Bible is in its message of sin@ffdee salvation in Christ, an incredible sultlet
and profundity underlies all its doctrines. Evechéd can receive Christ as his Savior, thereby ap-
propriating the free gift of eternal life. Yet ndifpsopher has more than scratched the surface re-
garding the things that happened at the CrossBillhlle forces any reader to crash into the ceiling
of his own comprehension, beyond which he cannatrgib he sees the Lord face-to-face.

Until a person recognizes that his own wisdom antelligence are not enough, he is not ready to
listen to God's greater wisdom. Jesus alluded itoviihen He said to God, “you have hidden these
things from the wise and learned, and revealed thditile children” (Luke 10:213.

God has communicated to men truly though not exhealg. Moses expressed this to us in Deuteronomy
29:29, “The secret things belong to the LORD oud@mit the things revealed belong to us and tcsouos forever,
that we may observe all the words of this law.”

An understanding of the way the Greek worgsterywas used in the New Testament may help us hese. It
the Greek wordnusterionand refers to what was previously hidden, bubis nevealed to us through the revelation
of the Word (1 Cor. 15:51; Eph. 3:3, 4, 9). Sometnit is used simply of that which God makes kndlwough His
revelation to man which man could not know on hisiql Cor. 2:7). But there is a sense in which sofmé&od’s
truth, though clearly revealed in the Bible, rensaanmystery. Though it is a truth revealed in Sarig like the doc-
trine of the incarnation of the Son of God or tidrg/human nature of Jesus Christ, Thinity is a kind of mystery
in that it goes beyond the boundaries of human cehgnsion. God hasn’t explained all the mysterfdsis revela-
tion to us undoubtedly because we simply cannofjsasp them.

The Apostle Paul wrote: “For now we see in a midonly, but then face to face; now | know in pdotit
then | shall know fully just as | also have beeltyfknown” (1 Cor. 13:12).

A city like Corinth, famous for its bronze mirromspuld have particularly appreciated Paul’s final
illustration. The perfection and imperfection mengd in verse 10 were deftly likened to the con-
trasting images obtained by the indiregflectionof one’s face viewed in a bronze mirror and the
same face when viewed directly. Such, Paul sai@, thha contrast between the imperfect time in
which he then wrote and the perfect time which &ebhim and the church when the partial reflec-
tion of the present would give way to the splenadfoperfect vision. Then Paul wousdeGod (cf.
15:28; 1 John 3:2) as God now saw Paul. Then p&rt@vledge (cf. 1 Cor. 8:1-3) would be dis-
placed by the perfect knowledge of God.

Because of our limited capacity in this life, soaighe revelations of God given to us in the Bibedy ex-
planation and illustration When seeking to explain those truths that falb ithis category, our explanations and
especially our attempts to illustrate them mustexfessity fall short of our ability to clarify asdmprehend them.

Does this mean a doctrine cannot be true simpladse it defies our human imagination or abilitgoon-
prehend it? The answer is, of course not. It wanddhothing short of human arrogance to say it Whse.truth is, we
must recognize our need to simply trust in God'sc&d revelation to us, the Bible, and submit ounda to that
teaching which is truly expressed in its pagessTdes not mean we do not test the Scripture teemake these
things are truly taught, but once we are convirtbed that is what the Bible says, we must lay tadld by faith and
wait on the eternal future for complete understagdi

* Kenneth BoaUnraveling the Big Questions About Gagmplighter Books, p. 12.

® The Bible Knowledge Commentary, ,NJohn F. Walvoord and Roy B. Zuck, Editors, VicBooks,
Electronic Media.
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It would be the height of egotism for a persondyg that because an idea in the Bible does not
make sense (does not conform to his or her reagpritrcannot be true and the Bible must be in

error on this poin?.

The doctrine of the trinity or triunity is part &od’s revelation of One who is infinite to thoseondre fi-
nite. So again we must ask, doesn't it seem lodfeal in our study about God we are going to fimidds that are
incomprehensible, mysterious, and super-rationdirtite man’s rational thinking capacity? So, letisderstand
from the beginning of this study, “God in His eriste as the Three-in-One is beyond the limits afidiucompre-

hension.’7

There is another important issue about the natitieirevelation in Scripture. We need to thinknament
about the wordsexplicit and implicit for these two words are important to rightly ursdending what Scripture
teaches about this doctringxplicit means “fully and clearly expressed; leaving nathimplied; fully and clearly
defined or formulated.Implicit means “implied or understood, though not direeipressed.”

Ryrie writes:

Trinity is, of course, not a biblical word. Neithare triunity, trine, trinal, subsistence, nor esse
Yet we employ them, and often helpfully, in tryit@express this doctrine which is so fraught with
difficulties. Furthermore, this is a doctrine whichthe New Testament is not explicit even though
it is often said that it is implicit in the Old arkplicit in the New. But explicit means “characte-
rized by full, clear expression,” an adjective h&wdapply to this doctrine. Nevertheless, the doc-
trine grows out of the Scriptures, so it is a ligliteaching.

Historical Background

Though the Bible taught truth of the Triunity of &onplicitly in both Old and New Testaments, theele
opment and delineation of this doctrine was browdidut by the rise of heretical groups or teachérs either de-
nied the deity of Christ or that of the Holy Spifithis caused the early church to formally crytealthe doctrine of
the Triunity. Actually, Tertullian in 215 A.D. wathe first one to state this doctrine using the tefninity.> Con-
cerning the struggle the early church went throdghlter Martin writes:

As the New Testament was completed toward the dbsiee first century, the infant church was
struggling for its life against old foes—persecnot@nd doctrinal error. On the one hand were the
Roman empire, orthodox Judaism, and hostile paglagions, and on the other hand were heresies
and divisive doctrines. Early Christianity was iedea perilous experiment.

Probably no doctrine was the subject of more ceetsy in the early church than that of the Trini-
ty. Certainly the teaching of “one God in threedda’ was accepted in the early church, but only
as this teaching was challenged did a systematitide of the Trinity emerge.

The Gnostic heresy, for instance, (which perme&bkdstendom in the lifetime of the apostles)
drew strong condemnation in Paul's Epistles toGaéossians and John’s First Epistle. Denying
the deity of Christ, the Gnostics taught that he &erior in nature to the Father, a type of super
angel of impersonal emanation from God.

Following the Gnostics came such speculative thgats as Origen, Lucian of Antioch, Paul of
Samosota, Sabellius, and Arius of Alexandria. Althese propagated unbiblical views of the Tri-
nity and of the divinity of our Lord.

® Ibid., p. 16.

" Ibid., p. 42.

8 Charles C. RyrieBasic TheologyVictor Books, Wheaton, IL, 1987, electronic media

° Earle E. CairnsChristianity Through the CenturieEondervan, Grand Rapids, 1967, p. 122.
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But perhaps the most crucial test of Christian dioetin the early church was the “Arian heresy.”
It was this heresy which stimulated the crystaliaof thought regarding both the Trinity and the
deity of Christ ...

Today there are still remnants of the Gnostic he(&hristian Science), the Arian heresy (Jeho-
vah’s Witnesses), and the Socinian heresy (Unitama) circulating in Christendom. All of these

errors have one thing in common—they give Chrigtretitle except the one which entitles Him to

all the rest—the title of God and Savior.

But the Christian doctrine of the Trinity did ndi¢gin” at the Council of Nicea, nor was it derived
from “pagan influences.” While Egyptian, Chaldebiindu, and other pagan religions do incorpo-
rate so-called “trinities,” these have no resemtgato the Christian doctrine, which is unique and
free from any heathen cultural vagaries“.)..

The point, then, is simply this: While the tefiminity is never specifically used nor the doctrine exgyic
explained in Scripture, it is nevertheless impljcitated. The church councils, in their fight agiheresy, were
forced to think through what the Bible says abawlod exists. The result was the doctrine of tharity, but let
it be emphasized, the development of this doctsias based on a careful study of Scripture.

Cairns discusses this time of theological contreyén the early church and the extreme care gigethis
issue:

It was an era when the main dogmas of the Chrigliaarch were developed. The unfavorable
connotation conveyed by the word “dogma” in a diglactrinal laxity, such as the present, should
not obscure the value to the Church of dogma. Téreliddogma” came through the Latin from the
Greek worddogma which was derived from the vedodeo This word meant to think. The dog-
mas or doctrines formulated in this period wererdwilt of intense thought and searching of the
soul in order to interpret correctly the meaningtiod Scriptures on the disputed points and to
avoid the erroneous opiniongoxaj of the philosopher§1.

Finally, it should be said that,

... the doctrine of the Trinity is the distinctive rkaof the Christian religion, setting it apart from
all the other religions of the world. Working withiothe benefit of the revelations made in Scrip-
ture, men have, it is true, arrived at some limiteths concerning the nature and Person of God.
The pagan religions, as well as all philosophigecsilations, are based on natural religion and
can, therefore, rise to no higher conception tham of the unity of God. In some systems we find
monotheism with its belief in only one God. In atheve find polytheism with its belief in many
separate gods. But none of the pagan religionsangrof the systems of speculative philosophy
have ever arrived at a trinitarian conception otiGbhe fact of the matter is that apart from super-
natural revelation there is nothing in human camsamess or experience which can give man the
slightest clue to the distinctive God of the Chiaistfaith, the triune, incarnate, redeeming, sancti
fying God. Some of the pagan religions have sahfoiads of divinities, such as, for instance, the
Egyptian triad of Osiris, Isis and Horus, whicls@mewhat analogous to the human family with fa-
ther, mother and child; or the Hindu triad of BrahnVishnu and Schiva, which in the cycle of
pantheistic evolution personifies the creative spreative and destructive power of nature; or the
triad set forth by Plato, of goodness, intelleal aill—which are not examples of true and proper
tri-personality, not real persons who can be ad@@snd worshipped, but only personifications of
the faculties or attributes of God. None of thegtesns have anything in common with the Chris-
tian doctrine of the Trinity except the notion direeness

Before we investigate the evidence for the Trirl#ys define it and then study the evidence.

19 Martin, pp. 22-23.
1 Cairns, p. 141.

12| oraine BoettnerStudies in TheologyThe Presbyterian and Reformed Publishing Comp&9y6, pp.
80-81.

© 1997 Biblical Studies Press 8 http://www.bible.org



Definition of the
Trinity (Triunity) of God

Trinity: Webster’s dictionary gives the following definitiari trinity: “The union of three divine persons
(or hypostases), the Father, Son, and Holy Spiriine divinity, so that all the three are one Gsdo substance, but
three Persons (or hypostases as to individualityyrionyms sometimes used are triunity, trine,ityialhe term
“trinity” is formed from “tri,” three, and “nity,”unity. Triunity is a better term than “trinity” bauase it better ex-
presses the idea of three in one. God is threeén Hypostases is the plural lofpostasisvhich means “the sub-
stance, the underlying reality, or essence.”

Ryrie writes:

A definition of the Trinity is not easy to consttu§ome are done by stating several propositions.
Others err on the side either of oneness or theseri@ne of the best is Warfield's: “There is one
only and true God, but in the unity of the Godh#aete are three coeternal and coequal Persons,
the same in substance but distinct in subsistefice.”

Person: In speaking of the Triunity, the term “person’rist used in same way it is in ordinary usage in
which it meansan identity completely distinct from other persoAstually the wordpersonstends to detract from
the unity of the Trinity. According to the teachin§ Scripture, the three Persons are inseparattierdiependent,
and eternally united in one Divine Being.

It is evident that the word “person” is not ideat the purpose. Orthodox writers have struggled tvis
term. Some have opted for the tesmbsistenc€the mode or quality of existence), hence, “God tfaee sub-
stances.” Most have continued to ymgsonsbecause we have not been able to find a better. tdthe wordsub-

stancespeaks of God’s essential nature or beingsatgistenceescribes His mode or quality of existente.”

Essence: In its theological usage, essence refers to ‘fitdnsic or indispensable, permanent, and insepara-
ble qualities that characterize or identify thenigedf God.” The words triunity and trinity are usedrefer to the fact
that the Bible speaks of one God, but attributesdmaracteristics of God to three Persons: Fa8wn, and Holy
Spirit.

The doctrine of the trinity states that there i @od who is one in essence or substance, but itnie-

sonality. This does not mean three independent @riding as one, but three Persons who are cosempiaternal,
inseparable, interdependent, and eternally unitexhé absolute Divine Essence and Being.

Typically, the wordgriunity andtrinity are used to help us express a doctrine thatijgtsal, though rep-
lete with difficulties for the human mind. Again rieeds to be emphasized that this is a doctreteigmot explicitly
stated either in the Old or New Testaments, bigtithplicit in both. Note the following points:

(1) Evangelical Christianity has believed in theime of the Trinity, Triunity, or the Triune Godad be-
cause of the teaching of the Bible as a whole @ld New Testaments) and not because of one or an@ylar
passages. As will be shown below, the whole offBaré gives testimony to this doctrine.

(2) There are many specific passages which teattheus are three distinct Persons who possess sty
the Father, God the Son and God the Holy Spirit thel Bible also teaches us with equal emphaststitiese is but
one true God or one Divine Essence or Substanc&aimnd).

(3) Taking the whole of Scripture, one can see tiiratte is stress on: (a) the unity of God, one ivBeing
and Essence, and (b) on the diversity of God i thity, three Persons identified as Father, Saeth Holy Spirit. It
speaks of these Persons in such a way that itbescebsolute undiminished deity and personalitgaoh while
stressing that there is but one God in divine sufes. It is the doctrine of the trinity that harnzas and explains
these two thrusts of Scripture—oneness in thregopetities.

13 Ryrie, electronic media quoting B.B. Warfield, ffiity,” The International Standard Bible
EncyclopaediaJames Orr, ed., Grand Rapids: Eerdmans, 1930, 5.:301

“Boa, p. 46.
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When we see that the Bible teaches these thregstHia) there is but one God, (b) that the Fathen, and
Spirit are each God, and (c) that each is set fastHistinct Persons, we have enunciated the deatfithe Triunity
of God. In a chart, it can be expressed as follows:

Ancient Diagram of the Holy Trinity

A
SEINAty

Son Spirit

The three Persons are the same in substanceniessence or in their essential nature, but distmsub-
sistence which describes God’s mode or qualityxaftence in three Persons. By mode of existencdaveot mean
one God acting in three different ways, but oneifi@vBeing existing in three distinct Persons withime Divine
Substance or Essence. Again, this is not exaatgetimdividuals as we think of three personal iidlials, but one
Divine Being who acts and thinks as one within r@ekfold personality. This is incomprehensible tw finite and
limited minds, but it is the teaching of the Sanijgt. “In the Being of God there are not three iidirals, but only
three personal self distinctions within the oneiB&vEssence™®

Recognizable and Important Distinctions
The New Bible Dictionarjpas an excellent summary of this point:
In the relationship between the Persons thereemagnizable distinctions.
a. Unity in diversity

In most formularies the doctrine is stated by saymat God is One in his essential being, but that
in his being there are three Persons, yet so atorform separate and distinct individuals. They
are three modes or forms in which the divine essexdsts. ‘Person’ is, however, an imperfect ex-
pression of the truth inasmuch as the term dertotels a separate rational and moral individual.
But in the being of God there are not three indials, but three personal self-distinctions within
the one divine essenitalics mine]. Then again, personality in man liap independence of will,
actions and feelings leading to behavior pecubiathe person. This cannot be thought of in con-
nection with the Trinity. Each Person is self-caoss and self-directing, yet never acting inde-
pendently or in opposition. When we say that Goa ignity we mean that, though God is in
himself a threefold centre of life, his life is rgglit into three. He is one in essence, in per#yna
and in will. When we say that God is a Trinity imity, we mean that there is a unity in diversity,
and that the diversity manifests itself in Persamgharacteristics and in operations.

b. Equality in dignity

®R. A. Finlayson, “Trinity,"The New Bible DictionaryEerdmans, p. 1300.
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There is perfect equality in nature, honour anahitiygoetween the Persons. Fatherhood belongs to
the very essence of the first Person and it wdsoso all eternity. It is a personal property of God
‘from whom every family in heaven and on earthasned’ (Eph. 3:15).

The Son is called the ‘only begotten’ perhaps tggest uniqueness rather than derivation. Christ
always claimed for himself a unique relationship&od as Father, and the Jews who listened to
him apparently had no illusions about his claimsleled they sought to kill him because he ‘called
God his own Father, making himself equal with G@li. 5:18).

The Spirit is revealed as the One who alone kndwsdepths of God’s nature: ‘For the Spirit
searches everything, even the depths of God ... Mocomprehends the thoughts of God except
the Spirit of God’ (1 Cor. 2:10f.). This is sayitiwat the Spirit is ‘just God himself in the inner-
most essence of his being.’

This puts the seal of NT teaching upon the docwinde equality of the three Persons.
c. Diversity in operation

In the functions ascribed to each of the PersotisearGodhead, especially in man’s redemption, it
is clear that a certain degree of subordinatianvslved (in relation, though not in nature); thee-F
ther first, the Son second, the Spirit third. Ttathier works through the Son by the Spirit. Thus
Christ can say: ‘My Father is greater than I.” As Son is sent by the Father, so the Spirit is sent
by the Son. As it was the Son’s office to reveal Hather, so it is the Spirit's office to reveas th
Son, as Christ testified: ‘He will glorify me, ftie will take what is mine and declare it to youi.(J
16:14).

It has to be recognized that the doctrine arogbeaspontaneous expression of the Christian expe-
rience. The early Christians knew themselves toelbenciled to God the Father, and that the re-
conciliation was secured for them by the atoningkwaf the Son, and that it was mediated to them
as an experience by the Holy Spirit. Thus the Tyimias to them a fact before it became a doc-
trine,lgut in order to preserve it in the credathfaof the church the doctrine had to be formu-
lated:

Errors to Avoid
Concerning the Trinity

Tri-theism. This is the teaching that there are three Godsavh sometimes related, but only in a loose as-
sociation. Such an approach, abandons the bilditathess of God and the unity within the Trinity.

Sabellianism or Modalism. Sabellius (A.D. 200), trgginator of this viewpoint, spoke of Father, Sand
Holy Spirit, but he understood all three as no ntben three manifestations of one God. This tegchame to be
known as modalism because it views one God whmusly manifests Himself in three modes of existefeher,
Son, and Holy Spirit.

Arianism. This doctrine had it roots in Tertulliamho made the Son subordinate to the Father. Otmgn
this further by teaching that the Son was subotditathe Father “in respect to essence.” The regmsg ultimately
Arianism which denied the deity of Christ. Ariusu¢gat that only God was the uncreated One; becabsst@as
begotten of the Father it meant Christ was crelhyetthe Father. Arius believed there was a time wBlnist did not

exist. Arius and his teaching was condemned aCthencil of Nicea in A.D. 328/

Biblical Support for the Trinity

Since the Trinity involves the key aspects of ossrend threeness, support for this doctrine willi&gen-
dent on the discovery of these two aspects in &eams it reveals how God exists.

8 The New Bible DictionaryElectronic Medial.ogos Bible Software
" paul EnnsThe Moody Handbook of Theolgdyoody Press, p. 199.
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Scriptures on the Oneness of God

Old Testament Scriptures
(1) Deuteronomy 6:4 “Hear, O Israel! The LORD is @od, the LORD is one!”

Verse 4 is subject to various translations, thaihghstatement is likely stressing the uniquenessabfveh
and should be translated, “The LORD is our God UO&D alone.”

However, there is also a secondary emphasis—Théd'd.ardivisibility. This is apparent in most Endiis
translations. This confession clearly prepareswhg for the later revelation of the Trinity, butwi® “God” (Elo-
him) is a plural word, and the worhe (the Hebrewgchad refers to one im collective senses such, it is used of
the union of Adam and Eve (Gen. 2:24) to descrii® gersons in one flesh. Further, it is used @olective sense
like one cluster of grapes rather than inaéaisolute sensas in Numbers 13:23 when the spies brought babkgte
cluster of grapes. Furthermore, the oneness ofi&maplied in those Old Testament passages thdadethat there
is no other God beside Yahweh, the God of Israel.

(2) Deuteronomy 4:35 “To you it was shown that yoight know that the LORD, He is God; there is no
other besides Him.”

(3) Isaiah 46:9 “Remember the former things longtpBor | am God, and there is no otHeam God, and
there is no one like Me.”

(4) Isaiah 43:10 “You are My witnesses,” declates LORD, “And My servant whom | have chosen, In
order that you may know and believe Me, And undedtthat | am He. Before Me there was no God formad
there will be none after Me.”

The New Testament is even more explicit:

(5) 1 Corinthians 8:4-6 “Therefore concerning tladirggy of things sacrificed to idols, we know thia¢re is
no such thing as an idol in the world, and thatehe no God but one. For even if there are sedajbds whether in
heaven or on earth, as indeed there are many gudsany lords, yet for us therelistone God, the Father, from
whom are all things, and wexistfor Him; and one Lord, Jesus Christ, by whom af¢haihgs, and wexistthrough
Him.”

(6) Ephesians 4:4-6T'here isone body and one Spirit, just as also you weredal one hope of your call-
ing; one Lord, one faith, one baptism, one GodFatther of all who is over all and through all andhil.”

(7) James 2:19 “You believe that God is one. Yowed; the demons also believe, and shudder.”

Scriptures Demonstrating
God, Who is One, is Also Three

Old Testament Scriptures

While there is no explicit statement in the Old taegent affirming the Triunity, we can confidentysthat
the Old Testament not only allows for the Triuntyt also implies that God is a triune Being iruanber of ways:

(1) The nameéelohim, translatedsod, is the plural form oEl. While this is what is called a plural of pleni-
tude pointing to the power and majesty of Godgitainly allows for the New Testament revelatiorthad Triunity
of God.

(2) There are many instances where God uses thal pitonoun to describe Himself (see Gen. 1:2623:2
11:7; Isa. 6:8).

(3) In the creation account, both God the Fathdr@ad the Holy Spirit are seen in the work of dezatlt
is stated that God created heaven and earth (GEn.klt that it was the Holy Spirit who moved ovee earth to
infuse it with life in the sense of protecting gratticipating in the work of creation (Gen. 1:2).
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(4) Writing about the Messiah, Isaiah reveals Hinbé equal with God, calling Him the “Mighty Godfic
“Eternal Father” (Isa. 9:6).

(5) Several passages reveal a distinction of Penafthin the Godhead.

* InPsalm 110:1, David demonstrates there is andisbin of Persons between “LORD,” the one speaking,
and the one addressed called by David, “my Lor@&vViD was indicating the Messiah was no ordinargkin
but his own LordAdoni(my Lord), one who was God Himself. So God thstfiterson addresses God the
second Person. This is precisely Peter’s point videequotes this Psalm to show the resurrectiohef t
Messiah was anticipated in the Old Testament.

* The Redeemer (who must be divine, Isa. 7:14; 8.@)stinguished from the Lord (Isa. 59:20).

* The Lord is distinguished from the Lord in Hose@-I: The one speaking hereYiahwehthe Lord, yet,
note the statement in verse 7, “I will have comjmass.. and deliver them by the Lord their God.”

» The Spirit is distinguished from the Lord in a nuanbf passages (Isa. 48:16; 59:21; 63:9-10).

(6) In the Messianic prophecy of Isaiah 7:14, Gatlenit clear that the One who would be born ofvine
gin would also be Immanuel, God with us.

(7) Two other passages which imply the Trinity Es@iah 48:16 and 61:1. In Isaiah 48:16 all threes@tes
are mentioned and yet seen as distinct from edwr.dbee also Gen. 22:15-16.

New Testament Scriptures

The case for the Triunity of God is even strongethe New Testament. Here it can be unequivocaiy-d
onstrated the Father is God, the Son is God, antthy Spirit is God. Furthermore, the New Testatteaches us
that these three names are not synonymous, but spéaree distinct and equal Persons.

(1) The Father is called God(John 6:27; 20:17; 1 Cor. 8:6; Gal. 1:1; Eph. #H5il. 2:11; 1 Pet. 1:2).

(2) Jesus Christ, the Son is declared to be Go#iis deity is proven by the divine names given tmHoy
His works that only God could do (upholding allntys, Col. 1:17; creation, Col. 1:16, John 1:3; andre judg-
ment, John 5:27), by His divine attributes (eteétpalohn 17:5; omnipresence, Matt. 28:20; omnipogs Heb. 1:3;
omniscience, Matt. 9:4), and by explicit statemalgslaring His deity (John 1:1; 20:28; Titus 2:Hg&b. 1:8).

(3) The Holy Spirit is recognized as GodBy comparing Peter's comments in Acts 5:3 andel see that
in lying to the Holy Spirit (vs. 3), Ananias wasHyg to God (vs. 4). He has the attributes whichy@bd can pos-
sess like omniscience (1 Cor. 2:10) and omnipresé¢hdaCor. 6:19), and He regenerates people to iiewJohn
3:5-6, 8; Tit. 3:5), which must of necessity be @kvof God for only God has the power of life. HipaHis deity is
evident by the divine names used for the Spiritlees Spirit of our God,” (1 Cor. 6:11), which shdube understood
as “the Spirit, who is our God.”

Ryrie writes: “Matthew 28:19 best states both theress and threeness by associating equally tee thr
Persons and uniting them @me singular nameOther passages like Matthew 3:16-17 and 2 Caanthl3:14 asso-

ciate equally the three Persons but do not coth&istrong emphasis on unity as does Matthew 2880
TheNew Bible Dictionaryadds to this the following evidence:

The evidence of the NT writings, apart from the @as, is sufficient to show that Christ had in-
structed his disciples on this doctrine to a greaxtent than is recorded by any of the four Evan-
gelists. They whole-heartedly proclaim the doctrifethe Trinity as the threefold source of
redemption. The outpouring of the Spirit at Pens¢dwrought the personality of the Spirit into
greater prominence and at the same time sheddiggv from the Spirit upon the Son. Peter, in
explaining the phenomenon of Pentecost, represteassthe activity of the Trinity: ‘This Jesus ...
being ... exalted at the right hand of God, and fmveteived from the Father the promise of the
Holy Spirit, he has poured out this which you sed hear’ (Acts 2:32-33). So the church of Pen-
tecost was founded on the doctrine of the Trinity.

18 Ryrie, Basic Theologyp. 53.
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In 1 Cor. there is mention of the gifts of the 8pthe varieties of service for the same Lord and
the inspiration of the same God for the work (1.0@:.4-6).

Peter traces salvation to the same triunal sotdlestined by God the Father and sanctified by the
Spirit for obedience to Jesus Christ’ (1 Pet. 1T2)e apostolic benediction: ‘The grace of the Lord
Jesus Christ and the love of God and the fellowstiphe Holy Spirit be with you all’ (2 Cor.
13:14), not only sums up the apostolic teachingjiterprets the deeper meaning of the Trinity in
Christian experience, the saving grace of the Sadngyaccess to the love of the Father and to the
communion of the Spirit.

What is amazing, however, is that this confessibiod as One in Three took place without
struggle and without controversy by a people indoated for centuries in the faith of the one
God, and that in entering the Christian church theye not conscious of any break with their an-
cient faith™®

From the above evidence, it should be clear treaStripture teaches God is one and three.

Difficulties With the
Trinity Considered and Answered

The Meaning of “Only-begotten”

John 1:14 And the Word became flesh, and dwelt gmn and we beheld His glory, glory as of
the only begotten from the Father, full of gracd &uth.

John 1:18 No man has seen God at any time; thebeggtten God, who is in the bosom of the Fa-
ther, He has explainddim.

In John 1:18, the King James Version hass “Son,” in place otheos “God,” and reads, “No man hath
seen God at any time; the only begotten Son, wisighthe bosom of the Father, he hath declaigd’

Because to our mind the words “only begotten” ssgbéth or beginning, some have tried to takeube
of this designation of Jesus Christ to mean thaisChad a beginning, that He orlgcamehe Son of God. Such an
understanding denies His eternality and also theejat of the trinity. So what does John mean bytéhe “only
begotten?”

“Only begotten” is the Greekionogenesa compound ofmonos used as an adjective or adverb meaning
“alone, only.” Kittel writes: “In compounds withenes adverbs describe tmaturerather than theource of deriva-
tion (emphasis mine). Heneeonogeness used for the only child. More generally it mgémique’ or ‘incompara-
ble.”?% In the New Testament the term occurs only in Lukdhn, and Hebrews, but an instructive use is fdand
us in Hebrews 11:17 where it is used of Isaac asntnogenesf Abraham. Isaac was not the only Son of the Pa-
triarch, but he was the unique son of the promfséal. The emphasis is not on derivation but onunigueness
and special place in the heart of Abraham.

Vine has an excellent summary of the usenohogenes John 1:14 and 18:

With reference to Christ, the phrase “the only litsgofrom the Father,” John 1:14, R.V. (see also
the marg.), indicates that as the Son of God Hethesole representative of the Being and cha-
racter of the One who sent Him. In the original dedinite article is omitted both before “only be-

gotten” and before “Father,” and its absence inheaase serves to lay stress upon the
characteristics referred to in the terms used. Apestle’s object is to demonstrate what sort of
glory it was that he and his fellow Apostles hadrseThat he is not merely making a comparison

¥ The New Bible DictionaryWheaton, lllinois: Tyndale House Publishers, |1@62, Electronic Media,
Logos Bible Software.

% Kittel, Gerhard, and Friedrich, Gerhard, Editofie Theological Dictionary of the New Testament,
Abridged in One Volumé&rand Rapids, Michigan: William B. Eerdmans Pstilng Company, 1985.
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with earthly relationships is indicated pgra, “from.” The glory was that of a unique relationshi
and the word “begotten” does not imply a beginnifigHis Sonship. It suggests relationship in-
deed, but must be distinguished from generaticapatied to man.

We can only rightly understand the term “the ordgbtten” when used of the Son, in the sense of
unoriginated relationship. “The begetting is noteaent of time, however remote, but a fact irres-
pective of time. The Christ did nbecomeput necessarily and eternalythe Son. He, a Person,
possesses every attribute of pure Godhood. Thigss#ates eternity, absolute being; in this re-
spect He is not ‘after’ the Father” (Moule).

In John 1:18 the clause “The Only Begotten Songchiis in the bosom of the Father,” expresses
both His eternal union with the Father in the Gadhand the ineffable intimacy and love between
them, the Son sharing all the Father’s counselsemfmying all His affections. Another reading is
monogenes Theo%od only-begotten.’” In John 3:16 the stateme@tpd so loved the world that
He gave His Only Begotten Son,” must not be takeméan that Christ became the Only Begotten
Son by Incarnation. The value and the greatnetisedgift lay in the Sonship of Him who was giv-
en. His Sonship was not the effect of His beingegivin John 3:18 the phrase “the Name of the
Only Begotten Son of God” lays stress upon the riedlelation of God’s character and will, His
love and grace, as conveyed in the Name of One bdiag in a unique relationship to Him, was
provided by Him as the Object of faith. In 1 Johf the statement “God hath sent His Only Be-
gotten Son into the world” does not mean that Gert sut into the world one who at His birth in
Bethlehem had become His Son. Cp. the paralledrstatt, “God sent forth the Spirit of His Son,”
Gal. ;‘1:6, R.V., which could not mean that God $erth One who became His Spirit when He sent
Him.

The Meaning of “First-born”

Another term that has been misinterpreted by sa@meisiused of Christ is the term “firstborn.’istused of
Christ in Romans 8:29; Colossians 1:15, 18; Hebrewsand Revelation 1:5. Again, because of thedghbof birth
that this word denotes in our minds, this passagebleen used to teach that Christ was not theag¢tsroond Person
of the Trinity because He had a beginning as ttsthforn of God. “Firstborn” is the Gregkototokos(from protos,
first, andtikto, to beget), but this word may mean (a) first ingjror (b) first in priority. The point and focus thie
word must be taken from the context in which ised.

In Colossians 1:15, as verse 16 makes clear,etgab Christ's sovereignty expressing His priotityand
pre-eminence over creation, not in the sense df,tthre first to be born, but in the sense of (ahd¢he sovereign
Creator, the One in Whom were the plans of crea®marchitect (“by Him all things were created” @so mean,
“in Him ..., (b) by Whom all things were created @ builder (“all things were created by Him”),dafc) for
Whom all things were created as the owner (“andHion”). Colossians 1:15 is declaring Christ's saignty as the
Creator. We can see this meaningajtotokosto express sovereignty or priority in the Septnggiuse of this word
in Psalm 89:27 where the clause that follows ergléhe meaning of “firstborn” gerototokos Psalm 89:27 reads,
“l also shall make hinMy first-born, The highest of the kings of the eartWho is the firstborn? He is “the highest
of the kings of the earth,” the sovereign Lord.

In the words of Colossians 1:18, “and He is theifr@gg, the first-born from the dead,” it meansffim
time, the first one to rise in an immortal and giled body. But even here, He is the first-borrtlté dead so that He
might come to be pre-eminent in all things as tbadhof the body, the church (vs. 18b). The poititasprototokos
can mean either first in time or first in priorignd it is the context which determines the meankgythe second
Person of the Trinity, Christ is God and sovereigm, as the God-Man who died for our sins and \eésed from
the dead, He is the pre-eminent head of the bodhaft, the church. In Colossians 2:9, the Apostiefirmed this
meaning when he wrote, “For in Him all the fulne$sleity dwells in bodily form.”

The word for “Deity” istheotetos a strong word (used only here in the NT) for Chgisssence
as God. The full deity of Christ is nonethelesbodily form—a full humanity (cf. Col. 1:22). Both

ZL'W. E. Vine, Vine’s Expository Dictionary of Old and New Testami/ords (Grand Rapids, MI:
Fleming H. Revell, 1981, pp. 140-141.

© 1997 Biblical Studies Press 15 http://www.bible.org



Christ’s deity and humanity were challenged by #asly Gnostic-like heresy. Those heretics di-
minished Christ to an angel whose “body” was omgarent, not real. Paul affirmed here that Chr-
ist is both fully God and truly man (cf. 1 John ~ﬁ)122

Practical Ramifications
of the Doctrine of Trinity

All doctrine is practical and has specific ramificas to life. This is no less true of the Triundtf/the God-
head which draws our attention to the concept efttisfold personality of God. This communicatektlaé elements
of personality—moral agency, intelligence, will, @ion, and communion that exists within the threesBns of the
Godhead. What are some of the ramifications ofdbistrine not only for theology, but for Christiarperience and
life?

(1) It teaches us that God is a God of revelationnal communion.

Scripture teaches us that God is light, and onthefmain functions of light is illumination. Thetadf re-
vealing is as natural to God as it is for the ®&fore the creation of any being, angel or hunaeret was revelation
and communication taking place within the Persdrth® Holy Trinity, the Father to the Son, the Sorhe Father,
and so on with the Spirit. When, in the eternalrdes of God, He willed to create a universe withedin and human
beings, it was merely the expression of this vextyre of God.

So if God is a fellowship within himself he can teat fellowship go out to his creatures and com-
municate himself to them according to their capattitreceive. This is what happened supremely
when he came to redeem men: he let his fellowsbimldown to reach outcast man and lift him
up. And so because God is a Trinity he has songtbishare: it is his own life and communfdn.

(2) It means that the Trinity is the basis of all tue fellowship in the world.

Since God is within himself a fellowship, it medahat his moral creatures who are made in his im-
age find fullness of life only within a fellowshighis is reflected in marriage, in the home, in so-

ciety and above all in the church whdsenoniais built upon the fellowship of the three Persons.

Christian fellowship is, therefore, the divinesinthon earth, the earthly counterpart of the divine

life, as Christ indeed prayed for his followershdt they may all be one; even as thou, Father, art
in me, and | in thee, that they also may be in(dis! 17:21)2.4

(3) It gives variety to the life of the universe.

There is ... diversity in the life of God. God thettier designs, God the Son creates, God the Spi-
rit quickens; a great diversity of life and opesatand activity. For that reason we can realizé tha
if the universe is a manifestation of God, we capeet a diversity of life within the whole of the
created universe. We think that the so-called umifty of nature is utterly untrue. All the wonders
of creation, all the forms of life, all the movermémthe universe, are a reflection, a mirrorinf, o
the manifold life of God. There is no monotonoumsegaess, no large-scale uniformity of pattern,
for nature reflects the many-sidedness of the raind character of the living G6Y.

22 Norman L. GeislerThe Bible Knowledge Commentafyew Testament edition, John F. Walvoord and
Roy B. Zuck, Editors, Victor Books, p. 677.

% The New Bible DictionaryLogos Research Systems, Electronic Media.
24 H

Ibid.
% |bid.
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What Are the
Choices Regarding the Trinity?

As in the case of God’s sovereignty and man’s iawli{for the God-man mystery), there are three hasic
ponses a person can make concerning the biblicedeg of the Trinity. First, historically, men hagiher ignored
it or rejected it as illogical and incompatible lvliluman reason. Second, finding it incompatiblén\witman reason,
men have sought to solve the problem by reducitgtiteir own reason and in the process, they &ffyigravitated
toward one extreme or another maintaining that Saxhe, or God is three, but He can’t be both. d;Hiistorically
and for the most part, the church has acceptehiptetely by holding both truths (God is three reptriune) in a
proper balance. Based on all the data of the Bibkechurch has accepted this doctrine by faitighdt is incom-

prehensible to our finite mind§.

The Problem of the Two Extremes

Any time man elevates his own reason above thea cselation of Scripture and he is faced with thos
truths in Scripture that defy his human logic, Iseally goes in one of two extremes. For instandesnwfaced with
two truths which seem to contradict each other. (&gd’s sovereignty and man’s volition, or Chgsthdiminished
deity and true humanity in one Person, or God is @md Three), one of two things happens. In hésrgit to make
the truth harmonize with his reason, he will inakilly move to one extreme or the other. He will atome (truth A,
God is one) either to the neglect of the otherejeat it completely (truth B, God a tri-personglitgr he will swing
to the other side and either minimize or rejecthts and emphasize truth B.

Kenneth Boa has some excellent comments on this:iss

In an effort to water down the doctrine of the tieuGod many have fallen into error. One such er-
ror is unitarianism. This view regards God as amtg Person. Since, for most this Person is God
the Father, Jesus Christ and the Holy Spirit aipmtd of their genuine deity. Jesus is reduceal to
mere man (“the humble teacher from Nazareth”), tiedHoly Spirit is turned into an impersonal
force or fluid that emanates from God. The Unitatliéniversalist Church is an example of this ex-
treme.

Jehovah'’s Witnesses are essentially unitarian sectuey deny the deity of Jesus Christ and view
the Holy Spirit as an impersonal force (Walter Nfarfhe Kingdom of the Cultdinneapolis:
Bethany Fellowship, 1965, p. 47). This new Arianigpudiates the Trinity because it holds it to
be unreasonable.

The second extreme is tritheism. This is a vanmtibpolytheism because the Father, Son, and Ho-
ly Spirit are regarded as three separate Gods. tBoewthis is carried a step further into the idea
that there are many different gods, some perhagaceded with other worlds or realms. Mormon-
ism is an example of tritheism, for it speaks & Hather, the Son, and the Holy Spirit as three dis
tinct Gods (lbid., p. 178). Mormonism is actuallylytheistic since it indicates that there are other
gods besides these three.

The only way to avoid these extremes is to acckphebiblical facts in a balanced way. The Tri-
nity cannot be comprehended by the human mind Iseciis super-rational. Nevertheless, when
anyone places his faith in God and the truth of Wisrd, he finds a satisfaction in this and other
difficult areas of revealed truth. There is no né&®da continual struggl¥.

Conclusion

The doctrine of the trinity is truly beyond humammgprehension or the limits of our finite minds, litus
nevertheless a vital truth of the Bible. It is atlme that is closely connected to other key doet like the deity of
Christ and the Holy Spirit. In fact, our salvatisnrooted in the mysterious nature of the Godhehd @oexists as

% Boa, p. 50.
2" Boa, pp. 50-51.
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three distinct Persons all of whom are involvedim salvation in all its aspects, past, preserd,fature. It encom-
passes everything we know and practice as Chrsstiamir sanctification, our fellowship, our prayée Jiour Bible

study, or our corporate worship. That this is tanel a precious truth for us to rest in is evidarRaul’s closing be-
nediction in 2 Corinthians 13:14 and in Peter'siggion and doxology in 1 Peter 1:1-5.

2 Cor. 13:14. The grace of the Lord Jesus Chrigl, the love of God, and the fellowship of the
Holy Spirit, be with you all.

1 Peter 1:1-5. Peter, an apostle of Jesus Cluiihose who reside as aliens, scattered throughout
Pontus, Galatia, Cappadocia, Asia, and Bithyniay este chosen 2 according to the foreknowledge
of God the Father, by the sanctifying work of tha@ris that you may obey Jesus Christ and be
sprinkled with His blood: May grace and peace bergan fullest measure. 3 Blessed be the God
and Father of our Lord Jesus Christ, who accorttinglis great mercy has caused us to be born
again to a living hope through the resurrectiodegus Christ from the dead, 4ditain an inhe-
ritancewhich isimperishable and undefiled and will not fade awagerved in heaven for you, 5
who are protected by the power of God through fltha salvation ready to be revealed in the last
time.

May the Lord bless you in your study of His precdtford and in your walk with God the Father, Sod an
Holy Spirit.
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